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Edwin Rushton as the Source of the
White Horse Prophecy
Don L. Penrod

T

he so-called white horse prophecy is a document attracting much
undeserved attention both in and out of The Church of Jesus Christ of
Latter-day Saints. The text claims to contain words spoken by the Prophet
Joseph Smith in Nauvoo in 1843 to Edwin Rushton and Theodore Turley.
The prophecy assigns a white horse, a red horse, a black horse, and a pale
horse to different groups of people. It prophesies that the white horse (the
Latter-day Saints) will create a wealthy haven in the Rocky Mountains to
which many people of the world will gather for safety amid anarchy, war,
and massive destruction. The prophecy was denounced by leaders of The
Church of Jesus Christ of Latter-day Saints as early as 19181 and as recently
as 2009,2 but it still circulates among some Church members and unofficial
publications today.
The prophecy is often erroneously cited as the earliest and most reliable
source of two statements: that the United States Constitution will hang by a
thread and that Joseph Smith prophesied that the Latter-day Saints would
settle in the Rocky Mountains. In fact, these statements have reliable sources
that predate the writing of the white horse prophecy, as shown below; those
other sources should be cited rather than the white horse prophecy. The evidence presented hereafter shows that the document was not written around
1854, as is commonly claimed, but more likely after 1890.
This article publishes for the first time the two documents that are the
basis for the white horse prophecy. One document is in the handwriting of
Edwin Rushton and presumably predates the other, which is in an unidentified hand but is signed by Edwin Rushton. Both are undated. These documents are here presented in their entirety to demonstrate that Rushton’s
original text underwent significant revision prior to its being circulated
BYU Studies 9, no. 3 (10)
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among Latter-day Saints as a prophecy. Transcripts of both documents
follow on pages 116 to 126. This article gives the history of the documents,
narrows the range of likely dates in which they could have been created, and
examines problematic claims in the text of the documents. By these examinations, this article strives to demonstrate the unreliability of the Rushton
documents as an accurate record of the words of Joseph Smith.

Don L. Penrod
This article sprang from my master’s thesis, “Critical Analysis of Certain
Apocryphal Reports in The Church
of Jesus Christ of Latter-day Saints as
Related by Members of the Church.”
For that study, I reviewed all of the
materials related to the creation and
circulation of the white horse prophecy
that I could find by 1971, when my thesis was published. Some twenty-nine
years later I received a strong prompting to go to the Church Historian’s
Office and look anew in the white horse prophecy file, where I found
that a copy of Edwin Rushton’s handwritten document and other
related documents had been donated to the file. These provided a
reliable and solid basis for further investigation into the provenance,
historical validity, and accuracy of the so-called prophecy still being
circulated and quoted.
Personally, I think that the white horse prophecy came about
because an elderly Edwin Rushton was pressured to write a memory
that aggrandized his relationship with Joseph Smith. I find it unfortunate that anyone continues to perpetuate the myth that the white
horse prophecy has a tacit seal of approval from the Church. In fact,
Joseph Smith never had a chance to state his judgment about it. The
Church President who did have opportunity to make a judgment was
Joseph F. Smith, and he soundly refuted it. I wholeheartedly agree
with his statement that the white horse prophecy “was never spoken
by the prophet in the manner in which they have put it forth.”
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Edwin Rushton and the Writing of the Documents
Born on June 1, 1824, in Leek, England,
Edwin Rushton joined The Church of Jesus
Christ of Latter-day Saints there3 and immigrated to Nauvoo, Illinois, arriving on April 13,
1842, at age seventeen. He was eighteen years
old in May 1843, the date he later gives for the
experience he writes about. When the Latterday Saints left Nauvoo and headed west in
1846, Rushton went to live with family in St.
Louis, eventually arriving in Utah in 1851 with
the John Brown company.4 In 1855, he wrote a
three-page signed, dated history of his life to
that point.5 He worked as a miller, farmer, and Edwin Rushton. From
 ioneers
stock raiser until his death on December 28, Frank Esshom, P
and Prominent Men of
6
1904, in Salt Lake City at age eighty.
Utah, 292.
Edwin Rushton penned his undated tenpage document7 (figs. 1–11, hereafter referred
to as the Rushton original) himself. The handwriting and textual style of this
ten-page document are similar to those found in his signed handwritten history of 1855. The unsteady writing suggests that the document was written by
Rushton in his older years.8 A photocopy of the document is archived in the
Church History Library of The Church of Jesus Christ of Latter-day Saints in
Salt Lake City. The original remains in private possession.
An unidentified person wrote two pages that were very close to Edwin
Rushton’s original (figs. 12–13) but crossed out those pages and began anew
with a revised version that was better written (figs. 14–28). This document,
hereafter referred to as the revision, is also archived in the Church History
Library.9 The handwriting and orthography of the revision attest that it
was not written by Edwin Rushton, although his signature appears at the
bottom of the final page (fig. 28). Next to Rushton’s signature are the words
“witness signature A. G. Giauque” (pronounced Juke). It is unclear exactly
what is meant by the words “witness signature” (fig. 28). Arnold G. Giauque
(1857–1919) came to Utah in 1868, when he was eleven years old.10 When he
became acquainted with Edwin Rushton is unknown, but it is reasonable
that he would have been considerably older than eleven to serve as a witness
for the document. Giauque’s involvement indicates that the revision was
created some years after 1868.
Comparing Giauque’s signature along with the words “witness signature” to the rest of the text hints that Giauque may well have written the

Published by BYU ScholarsArchive, 2010

77
3

78

BYU Studies Quarterly, Vol. 49, Iss. 3 [2010], Art. 1
6

v BYU Studies

revision. The unique one-humped w of “witness,” the open s of “witness,”
the L-like s of “signature,” the trailing cross stroke of the two t’s, and the
open G of “Giauque” can clearly be seen elsewhere in the revision (for
example, fig. 26). The words “witness signature A. G. Giauque” are of a different ink weight, hinting that they may have been added later.
Circulation of the Revision
Copies of the revision were made and circulated. Of the known extant
copies, the one with the earliest date appears in the journal of John J. Roberts
in 1902. Roberts returned home to Paradise, Cache County, Utah, on February 4, 1902, from a mission to Samoa.11 His journal entry for March 2, 1902,
states, “On the next page will be found a Prophecy by the Prophet Joseph
Smith related to Edwin Rushton and Theodore Turley. This Prophecy has
never been given to the Public. I recorded it from Robert Pearce on Friday
Febr. 28, 1902 and I now copy it here.”12 Who Robert Pearce was and his relationship to Roberts is not recorded in the journal, and a search to identify
Pearce and discover the provenance of his copy proved fruitless.
Church Leaders’ Denunciation of the Prophecy
By 1918, the text of the revision had circulated enough to warrant the
attention of Church leaders. At general conference in October 1918, Elder
Joseph Fielding Smith spoke these words:
In my travels in the stakes of Zion, my attention has been called, on a
number of occasions, to a purported revelation or vision or manifestation, whatever it may be called, supposed to have been received by
President Smith sometime in the distant past, in regard to events of great
importance dealing with the nations of the earth and the Latter-day
Saints. Many things in that purported vision, or revelation, are absurd.
My attention has been called to this thing, and good brethren and good
sisters have inquired of me to know whether or not there was any truth
in that which had come to their attention. It is in printed form; and I
have been under the necessity of telling them that there was no truth
in it. Then, in other places I have discovered that people have copies of
a purported vision by the Prophet Joseph Smith given in Nauvoo, and
some people are circulating this supposed vision, or revelation, or conversation which the prophet is reported to have held with a number of
individuals in the city of Nauvoo. I want to say to you, my brethren and
sisters, that if you understand the Church articles and covenants, if you
will read the scriptures and become familiar with those things which
are recorded in the revelations from the Lord, it will not be necessary
for you to ask any questions in regard to the authenticity or otherwise
of any purported revelation, vision, or manifestation that proceeds out
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of darkness, concocted in some corner, surreptitiously presented, and
not coming through the proper channels of the Church.13

In that same meeting, President Joseph F. Smith said this in a pronouncement
about several spurious prophecies, including the white horse prophecy:
The ridiculous story about the “red horse,” and “the black horse,”
and “the white horse,” and a lot of trash that has been circulated
about and printed and sent around as a great revelation given by the
Prophet Joseph Smith, is a matter that was gotten up, I understand,
some ten years after the death of the Prophet Joseph Smith, by two of our
brethren14 who put together some broken sentences from the Prophet
that they may have heard him utter from time to time, and formulated
this so called revelation out of it, and it was never spoken by the prophet
in the manner in which they have put it forth. It is simply false; that is all
there is to it.15

President Smith was told that the revelation was said to have been put
together “some ten years after the death of the Prophet Joseph Smith.” It
is not known who communicated that understanding to President Smith.
Edwin Rushton’s daughter Edith Rushton Christensen recorded, “Some
years before Father passed away, two prominent Church officials questioned Father at great length concerning this prophecy, and recorded the
statement he made at that time.”16 Edith does not name the visiting officials, their Church position, or give any idea of the nature of the statement
Edwin made. Possibly from this visit came the delineating phrase “some
ten years after the death of the Prophet Joseph Smith” used by President
Smith. Although the phrase was not confirmed or corroborated, copyists
circulated “ten years after the death of Joseph” as the date the document
was written.17
Historical Clues for Dating the Document
If Edwin Rushton did pen his document around 1854, ten years after
the death of Joseph, it remained unmentioned in his own 1855 history.18
His daughter Marie Rushton Fields wrote an undated three-page history of
her father covering his birth to his activities in Utah but recorded nothing
about a prophecy.19
Theodore Turley. Edwin Rushton’s document puts Theodore Turley
present when the white horse prophecy was uttered. Turley is often credited
with cocreating the document.20 But Turley’s signature is conspicuously
absent: it does not appear on Rushton’s original document, the revision, or
any copy of the revision. This is a significant omission since Turley, born on
April 10, 1801, would have been forty-two years old when the prophecy was
allegedly spoken and would have still been alive had the document been
Published by BYU ScholarsArchive, 2010
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penned in the 1850s. Turley actively fulfilled responsible assignments and
appointments both in the Church and civically. As far as has been found, he
never made any mention of witnessing the Prophet Joseph Smith speak the
words that Edwin Rushton recorded.21 That there is no collaboration from
Turley suggests that the document was not written prior to Turley’s death
at Beaver, Utah, in 1871.
Thomas Bullock. Thomas Bullock and his wife, Henrietta, Edwin
Rushton’s sister, immigrated from England to Nauvoo in 1843, where
Thomas served as clerk to Joseph Smith.22 His journal reveals his ability
to record every detail during their voyage.23 With his experience in record
making,24 it is reasonable to believe that had the white horse prophecy
document been in existence during his lifetime, he would have been conscious of it, since Thomas was among the extended family of Edwin. Two
of Thomas’s journal entries (November 14 and 22, 1845) mention Edwin,
but nowhere in Thomas’s journal or letters is there mention of the prophecy or the existence of any documentation of it penned by Edwin.25 Thomas
Bullock died on February 10, 1885, at Coalville, Utah.
Meetings with Joseph Smith. Edwin Rushton’s name is absent from
the record kept in Joseph Smith’s collection of journals. The record for
May 6, 1843, in Joseph Smith’s unpublished personal journal states:
Early Morning JS had a visit with a lecturer on mesmerism.
JS met with a Methodist Minister.
9:30–2:00 p.m. JS at or near his farm. Marched the Nauvoo Legion down to
Nauvoo in the afternoon. Gave a short speech to the NL in the afternoon.
7:30–11:30 p.m. JS in court room over at Red Brick Store. Attended on
Mr. Vickers’ performance on wire-dancing and legerdemain dancing. 26

Of all the articles, diaries, books, papers, letters and biographies
researched for this article,27 nothing has been found that corroborates
Rushton’s claim of meeting with Theodore Turley and Joseph Smith in Nauvoo and hearing the prophet speak prophetically in their presence.
The revision states that “about two weeks” after the initial meeting,
Joseph again stated the concepts of the white horse prophecy. A search for
such a meeting about two weeks later or any time thereafter in 1843 turned
up nothing.28
Journals and Periodicals. A search of a database of 150 pioneer and
early Utah journals turned up none that mention a prophecy about white,
red, black, or pale horses. A similar search of LDS periodicals from 1850
to 1899 also turned up nothing about such a prophecy.29 This lack of any
mention of the white horse prophecy suggests that it was not in circulation
among the Saints in 1854 or for many years afterward.
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Textual Clues for Dating the Document
Within the text of the original document are found clues that may help
us ascertain the date of its writing. One clue is found in the wording “they
will be afraid of becoming Slaves again.” The document speaks of a terrible
revolution taking place in America, with England being neutral till the condition becomes “so inhuman to look at and to Stop the Shedding of Blood,
France & England will be Allied together and come with the intention to
make Peace” and the black horse “will Flee to the invaders and Join in with
them for they will be afraid of becoming Slaves again” (fig. 8). Presumably
this is a reference to the enslavement of blacks in the United States. There
is nothing in the document prophesying the freeing of the slaves, which
would have to occur before they would fear becoming slaves “again.” The
Emancipation Proclamation, issued in September 1862, became effective
on January 1, 1863. Mentioning this fear of re-enslavement indicates that
Rushton wrote the document after the end of the Civil War.
Another clue is Rushton’s use of the term “Japs.” The document states,
“There is a land beyond the Rockey Mountains that Will be Invadered By
the Chineas or Japs” (fig. 10). The term did not appear in English usage until
1880 to 1890, suggesting that the document was created after 1880.30 Since
this term would not likely have been used by the Prophet Joseph in 1843,
here is evidence that the document does not contain a reliable record of
Joseph Smith’s spoken words.
Textual Comparisons of the Rushton Original Document with the
Revision
Comparing Edwin Rushton’s original and the revision demonstrates
that the reviser made substantive changes to the original. These changes call
into question the reliability of the prophecy.
The Inclusion of a Date in 1843. Edwin Rushton’s original document
begins, “On the [blank space] 1843 Being at Work Close by President Joseph
Smith Mansion” (fig. 1) Rushton did not include a date when he began to
write but left a space for it to be added later. The “1843” appears to have been
added later than the surrounding text: the ink is darker and more solid than
the surrounding text. The crossed-out first page of the rewritten text (fig. 12)
has a year but no day or month.
The revision shows a complete date of “On or about the 6th day of May
1843” (fig. 14). However, the numeral 4 in the date is written in a darker ink
than the surrounding text and is superimposed over some original number,
rendering the original number undistinguishable but leaving a loop of it
discernible. This act of altering the year to 1843 may possibly coincide with

Published by BYU ScholarsArchive, 2010

81
7

82

BYU Studies Quarterly, Vol. 49, Iss. 3 [2010], Art. 1
6

v BYU Studies

the insertion of “1843” in the Rushton original. It is likely that the reviser
wanted a firm date for the prophecy, but in Rushton’s memory the date was
by no means certain.
The Inclusion of a Toast by Joseph Smith. Another discrepancy is
that Rushton’s original document describes a vile and abusive man coming to Joseph’s home “to Chastize the Prophet For Drinking a toast with a
glas of water to the Mobercrats” (fig. 2; see also fig. 13) without any details
about the wording of the toast. The words of the toast are found on what
appears to be an intermediary page (fig. 11), written in the same handwriting as the revision. The revision adds more information: “The weather
being hot he [Joseph] called for a glass of water. With the glass of water in
his hand he said ‘I will drink you a toast to the overthrow of the mobocrats’
which he did in language as follows” (fig. 14). These statements are unsupported by the record of that date as recorded in the History of the Church,
and the description of the weather is exactly the opposite. It states the day
was “windy and very cold.”31
The revision then gives this text of the toast: “‘Here’s wishing they were
in the middle of the sea in a stone canoe, with iron paddles, and a shark
swallow the canoe, and the devil swallow the shark and him locked up in
the north west corner of hell and the key lost, and a blind man looking for
it” (fig. 14). The words of the toast clearly were written on a separate piece of
paper and then glued to the bottom of the first page of the revision.
These words were possibly copied from Parley P. Pratt’s allegorical “A
Dialogue Between Joe. Smith & the Devil,” first published in 1844. Parley
has Joseph toasting Satan with these words: “Here’s to his Satanic Majesty;
may he be driven from the earth, and be forced to put to sea in a stone
canoe with an iron paddle, and may the canoe sink, and a shark swallow
the canoe and its royal freight, and an alligator swallow the shark, and
may the alligator be bound in the north west corner of hell, the door be
locked, key lost, and a blind man hunting for it.”32
Changing the Prophecy to First Person. Rushton wrote that Joseph
“turned to me and said he wanted to tell us, somethings in the future, but he
Shoud Speak in Parables like unto John the Revelator” (fig. 2).
The revision states, “Turning to me he said he wanted to tell us ‘I want
to tell something in the future but he should I will speak in parables, like
unto John the revelator’” (fig. 16). This changes the wording from narrative to direct quote, thus adding an air of certainty that did not exist in the
original. Rushton employed no quotation marks in his original, but some
1,484 of the approximately 1,853 words in the revision are presented within
quotation marks.33
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Use of the Term “Mormons.” Where the original document used the
term “Mormons” (fig. 6), the revision first had “Mormons,” which was
crossed out and changed to “Saints” (fig. 20). Joseph preferred the term
“Saints” over “Mormons” to identify his people and would not likely have
used “Mormons” in a prophecy.
The Addition of a Statement of Reliability. Found only in the revision
is a declaration that Rushton accurately remembered the words of Joseph
Smith many years after hearing them spoken once and reiterated some two
weeks later. It states:
The words of the Prophet made a strong impression on me and I
have never forgotten them. on an occasion, about 2 weeks after I first
heard him speak these words, I was at a meeting where he preached a
sermon, which he said should be the greatest of his life, on that occasion he reiterated the matter which I have now written so that the subject became firmly rooted in my memory and I know them to be true.
(fig. 27)

Problematic Content of the Rushton Document and the Revision
Rushton’s original document and the revision make claims that are not
substantiated by history and scripture.
Political events. The original document makes this statement about
England, France, and Russia: “England and France——he said—at this time
where Bitter Enemies to each-other but they will be allied Together in order
to Keep Russia From Conquering the world, this alliance was Fullfilled in
the Franco-Russion War” (fig. 4). The reviser changes the statement to this
wording: “England and France are now bitter enemies but they will be allied
togather in order to keep Russia from conquering the world” (fig. 21). Also,
the sentence’s location in the sequence of events within the text is changed.
This statement is problematic in several ways. England and France were
not bitter enemies in the 1840s.34 Second, Rushton claims that the prophecy was fulfilled but does not explain how he knows this; presumably he
pronounced the fulfillment himself. Third, no nineteenth-century war fits
the description of England and France against Russia with Russia aiming
to conquer the world. 35 Rushton’s pronouncement that the prophecy had
been fulfilled hints that years had passed between the time the prophecy
was allegedly spoken and the time Rushton wrote it down.
Ten Tribes to Guard the Rocky Mountains. Rushton’s original document states, “The Peace and Safety in the Rockey Mountains was protected
By a Cordon Band of the White Horse and the Red Horse and the ten tribes
of Israel, Comeing of the Messiah Among his People would be so Natural
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that only those who saw him, would Know he had come, but he would
come and give his Laws unto Zion and Minester unto his People” (fig. 9).
The revision moved the mention of the Ten Tribes to the following
sentence: “Peace and Safety in the Rocky Mountains will be protected by
a cordon band Band of the White Horse and the Red Horse. The coming
of the Ten Tribes of Isarael, the coming of the Messiah among His people,
will be so natural, that only those who see Him will know He has come, but
He will come and give His law unto Zion, and minister unto His people”
(fig. 25). That change eliminated Rushton’s scripturally and prophetically
unsupported claim that the Ten Tribes will come to the Rocky Mountains
to help maintain peace and safety there.
Unusual Word Usage. The original document declared, “There is a
land beyond the Rockey Mountains that Will be Invadered By the Chineas
or Japs with out great Care and Protection is given to them” (fig. 10). These
words were revised to “There is a land beyond the Rocky Mountains that
will be invaded by the heathen Chinese unless great care and protection
is given” (fig. 26). A search for any use of the term “heathen Chinese” in
Joseph Smith’s writings turned up nothing.36 That Joseph would use either
“Japs” or “heathen Chinese” seems very unlikely.
The Russian Czar. The final topic in Rushton’s document touches on
the theme of the great battle of Gog and Magog. It predicts, “The last great
Struggle Zion will have to [erasure] contend with when America will be the
Zion of Our God, will be Called Gog & Magog, led By the Russiaian Czar
his Power will be very great” (fig. 10). The revision states: “The last great
struggle Zion will have to contend with will be when the whole America
will be made the Zion of our God, will be Those opposing will be called
called Gog and Magog, the nations of the world led by the Russian Czar and
his their power will be great, but all opposition will be overcome and this
land will then be the Zion of our God” (fig. 27). The claim that a Russian
czar will lead the nations in the battle of Gog and Magog is not supported
elsewhere in scripture or prophecy.
The Prophecy’s Use of Horses to Represent Saints. A novel element in
the prophecy is the utilization of white, red, black, and pale horses to represent groups of people. In Joseph Smith’s writing and speaking, horses or any
other beasts were never utilized allegorically as a symbol for the children of
God. In fact, he taught just the opposite:
I could not help laughing at the idea of God making use of the figure of
a beast to represent His kingdom on the earth, consisting of men, when
He could as well have used a far more noble and consistent figure. What!
the Lord made use of the figure of a creature of the brute creation to
represent that which is much more noble, glorious, and important—the
glories and majesty of His kingdom? . . .
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When God made use of the figure of a beast in visions to the prophets
He did it to represent those kingdoms which had degenerated and become
corrupt, savage and beast-like in their dispositions, even the degenerate
kingdoms of the wicked world; but He never made use of the figure of a
beast nor any of the brute kind to represent His kingdom.37

John the Revelator’s vision of a white horse, a red horse, a black horse,
and a pale horse specifies that the color of each horse was related solely
to the power wielded by its rider (Rev. 6:2–8; see also Zech. 1:7–11; 6:1–8).
A review of the works of ten respected modern authors examining and
explaining the vision of John the Revelator found none of them interpreting
horses as symbols representing people.38
Points in the White Horse Prophecy Found Elsewhere
The white horse prophecy is often cited as the source for Joseph
Smith’s prophecies that the U.S. Constitution will hang by a thread and
that the Saints would settle in the Rocky Mountains. These prophecies do not originate with the white horse prophecy but were spoken
by Brigham Young in the 1850s. Edwin Rushton may have been present
when Brigham spoke these words in Salt Lake City, and almost certainly
he heard about the speeches or saw them in published form; the Journal of
Discourses was published between 1855 and 1886. Edwin Rushton’s daughter Edith characterized Edwin as “well schooled in England, a critical
reader of everything available.”39
The Constitution Hanging by a Thread. The Rushton document
states, “And you will See the Constitusion of the United States almost
Destroyed so that it will only be saved as it where by a thread, and that thred
as fine as the finest silk fiber”(fig. 4). The revision states, “You will see the
Constitution of the United States almost destroyed, it will hang by a thread,
as it were, and that thread as fine as the finest silk”(fig. 17).
This prophecy was spoken at a Fourth of July celebration in 1854 in the
Salt Lake Tabernacle by Brigham Young, who attributes it to Joseph Smith:
“Will the Constitution be destroyed? No: it will be held inviolate by this
people; and, as Joseph Smith said, ‘The time will come when the destiny
of the nation will hang upon a single thread. At that critical juncture, this
people will step forth and save it from the threatened destruction.’ It will be
so.”40 The prophecy has circulated frequently in Latter-day Saint thought
and publications.41
The Saints Would Go to the Rocky Mountains. The Rushton document states, “The Prophet commence to talk. . . . You will go to the Rockey
Mountains and will See a great and Mighty People Built up” (figs. 2, 3).
Brigham Young in 1856 spoke of Joseph’s design to go to the Rocky
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 ountains: “I did not devise the great scheme of the Lord’s opening the way
M
to send this people to these mountains. Joseph contemplated the move for
years before it took place.”42
How the White Horse Prophecy Document Has Been Misused
Since its creation and still today, the white horse prophecy receives
consideration it does not deserve. For example, Duane Crowther’s Prophecy—Key to the Future, an oft-reprinted and popular book, presents the
prophecy as reliable.43
The white horse prophecy is widely proliferated currently on the Inter44
net. It is referred to in religious contexts as well as political, with personal
interpretations aplenty. One author, John Hamer, asserts in a September
2008 blog that an art installation in the National Museum of the American Indian in Washington, D.C., is based on the white horse prophecy.45
(Hamer’s assertion is soundly refuted by the curator of the exhibit, Paul
Chaat Smith.46) When Latter-day Saints run for public office, the white
horse prophecy is sometimes invoked.47 It is time to set this prophecy aside
and turn to more reliable sources.
Conclusion
Authorities of The Church of Jesus Christ of Latter-day Saints have
consistently denounced the white horse prophecy as spurious.48 Extensive
research has revealed no official Church statement in support of the prophecy. In regard to the prophecy, Elder Joseph Fielding Smith gave the following insightful explanation of the Lord’s consistent method of providing
revelation to his people:
When a revelation comes for the guidance of this people, you may be
sure that it will not be presented in some mysterious manner contrary to
the order of the Church. It will go forth in such form that the people will
understand that it comes from those who are in authority. . . . It will not
spring up in some distant part of the Church and be in the hands of some
obscure individual without authority, and thus be circulated among the
Latter-day Saints. Now, you may remember this.49

The evidence presented here indicates that Edwin Rushton wrote his
document after 1890. Apparently Edwin Rushton, who greatly loved the
Prophet Joseph Smith, in his elderly years recorded some things that Joseph
actually said, mixing in words of his own creation. It is widely acknowledged that memories of words and events, especially many years later, are
often faulty. The case of Edwin Rushton would make an interesting study
for those who analyze problematic memories. A more compelling question

https://scholarsarchive.byu.edu/byusq/vol49/iss3/6
https://scholarsarchive.byu.edu/byusq/vol49/iss3/1
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for us today might be, why is that people still circulate and promote as truth
this denounced prophecy? That is a topic others may see fit to address.
Of course it cannot be disproven that Joseph Smith ever spoke the
words Edwin Rushton wrote. However, no one has ever substantiated
Rushton’s words, and Rushton’s document cannot be considered reliable.
Even if a different document with text similar to this one were someday
found, as researchers delve into long-forgotten records, the document created by Rushton still could not be considered a reliable source. The efforts
of promoters to make it into a prophecy and to prove its historicity have
proved fruitless. Serious readers of the Rushton document will be persuaded that this text did not come forth from the mouth of the Prophet
Joseph Smith.
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